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A critical survey of the forms of marriage according 
to the Hindu religious scriptures is very interesting 
and important from the sociological point of view. 
The Hindus do not consider that the marriage is merely 
a legal contract between the man and the woman, 
The marriage on the other hand is one of the sixteen 
purificatory sacred rites a Hindu undergoes right 
from his birth upto the completion of his life. There are 
four stages of life which are prescribed by the Hindu 
scriptures. They are, as follows : - 1) The 
Brahmacharyáshrama or the life of a student 2) The 

Grhasthashrama or the house-holder's life 3) The 
Vanaprasthashrama or the life of a house-holder 
retired into a forest 4) The Sannyäsäshrama or the life 
of renunciation. Out of all these four, the life of a 
Grhastha is praised as the most important to the 
society, because the persons in the other three stages 
of life depend upon a house-holder only for their living. 
The marriage is thus considered to be the beginning of 
aresponsible life. It is not meant for the satisfaction of 
merely the sexsual desires. It is a sacred vow taken in 
the presence of the holy sacrificial fire. It is a religious 
binding to be observed throughout the life. It is a life- 
long friendship. It is a lesson to the couple in giving 
company to each other in pleasure and pain for all the 
time. Hindus believe in developing a permanent bond 
of love after marriage and not the idea of love before 
marriage. One of the main aims as usual of marriage, 
according to the Hindu scriptures, is to beget virtuous 
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The busy interval : 


Since, that day, both the sides are busy in one or 
the other thing. They get the invitation cards printed 
according to their choice. Suitable presents are being 
selected not only for the Vara but even for his close 
relatives by Vadhü-pitä. The Vara-pitä also purchases 
some selected things to be presented to the elderly 
relatives of Vadhú. On one auspicious day later on, 
the ceremony of engagement of the Vadhü and Vara 
is celebrated when Vara and Vadhu present the 
engagement-ring to each other. 

Before the marriage-day the relatives and friends 
are Vara and Vadhü respectivly, invite their family 
members for a lunch party (Kelvan) which is meant to 
express congratulations and for giving some gifts. On 
a suitable day or the eve of the marriage ceremony 
Vara-pita invites the relatives of Vadhü for a goodwill 
lunch. Orthodox Hindu parents do not take meals in 
the house of Vara after that, till the daughter begets 
a son. 

Then dawns the auspicious day of the marriage 
ceremony. All the persons assemble early inthe moring 
in the marriage hall. In the past the marriage-ritual was 
planned to be performed in a week or even a long 
period of fifteen days. All that, is now covered in only 
one day. The original purpose of some of the religious 
rites, has therefore gone into the background. The 
marriage meals, the reception given in the evening and 
many other conventions meant for pomp and show, 
though not prescribed by the scriptures, have assumed 
greater importance. Only a few enlightened seekers 
after the true meaning of the religious prayers recited 

on the occasion of the marriage ceremony - are 
interested in knowing the marriage-ritual in detail. It 
will be a very long narration if all the Mantras (Spells) 
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after this rite is performed. 
15) The wife goes to her husband's house : 

After all these rites are completed in the marriage- 
hall the husband will take the newly wedded wife to his 
own residence in a great procession specially arranged 
for that purpose. A pot full of rice grain is kept on the 
threshhold of the door at the entrance of the house. 
The newly married bride is asked to touch the pot 
and push it by her right foot. When rice grains in this 
pot spread inside the house it is supposed to be 
auspicious and suggestive of the future prosperity. 
After entering his own residence the husband will 
recall to his mind his family deity. Then he will worship 
Ganapati and the Goddess Lakshmi. The husband will 
then rename his wife if he so desires, writing that new 
or the old name as the case may be, with his ring on 
the heap of rice placed in a plate. When the bride is 
renamed, her new name is declared by distributing 
sugar or sweets to the people present there on that 
occasion. The Brahmins bless the couple by reciting 
Vedic hymns. They will say, "O you bride you will be a 
devoted wife forever. You will obtain fame and lustre. 
You will beget many sons. May you not suffer from 
sorrow any time in your life. Serve your husband. May 
he be always the drinker of Soma-juice and of 
righteous counduct. May you obtain righteous brave 
sons. Be dear to your husband as Shachi to Indra, 
Lakshmi to Vishnú, Parvati to Shankara, Anasüya to 
Atri, Arundhat! to Vasistha and Sati to Kaushika !! (This 
will remind one of the advice given by Kanva to 
Shakuntalä at the time of her departure to her husband's 
house). On this occasion the husband shows the north 
Pole star to his wife. 

It is well known that a diamond shines when 
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Dr. S.G Desai,bom (1928)at worli, 
Mumbai, won the prestigious Zala 
Vendanta Prize at the M.A. examination 
(1952) ofthe Bombay University. He was 
lecturer in Sanskrit at Ruparel College, 
Mumbai, during 1952-1964. He did his Ph. 
D. in Sanskrit under Dr. N.J. Shende of 
Elphistone College, Mumbai, and was 
awarded the Degree in 1962. He worked 
= as Head of the Dept. of Sanskrit, Mithibhai 
College of Arts, Vile Parle (w), Mumbai, from 1964 till his retirement 
in 1988. During his tenure at this college he obtained a second M.A. 
Degree in Philosophy (Bombay University) in First Class. 

Under his guidance seven students sucessfully completed their 
Ph.D. in Sanskrit. The subjects covered by his Ph.D students are: 
Post-Bhagavadgita Gitas, Garuda Purana, Mudgala Purana, Devi 
Bhagavata Purana, Bhagvan Sri Krisna, Sanskrit Subhasitas and "The 
problem of directing and staging classical sanskrit plays.’ 
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number of years on various topics in Sanskrit. 

He has also given extra-mural lectures at various places in 
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At present he is working on Stotrarupa Rigveda and Vedai in 
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